Rabbi Pinches Friedman
Parshas Vayeira 5775
Translation by Dr. Baruch Fox

Shvileci
Pinches

“Avraham made a great feast on the day Yitzchak was weaned”

The Incredible Connection between Avraham Avinu’s Feast and
the Feast HKB”H Will Make for the Tzaddikim in the Future

In this week’s parsha, parshas Vayeira, we read (Bereishis 21,
8): “pmys nx Yaan ora b nnwn omaar wyn a1 v — the child
grew and was weaned; and Avraham made a great feast on the
day Yitzchak was weaned. Tosafos (Shabbas 103a) write in the
name of Pirkei D’Rabbi Eliezer (29) that the feast took place on the
day Avraham circumcised his eight-day-old son, Yitzchak. This fact
is alluded to in the passuk as follows: The word ¥*nan can be broken
down to the letters %1 a“n. The word %1 means “he circumcised”; the
numerical value of the letters 2“1t equals eight (5+3), indicating that
he performed this ritual on the eighth day. It is curious, however,
that the passuk states: “oma» 15 5117” — “the child grew and was
weaned” with regards to an eight-day-old infant.

Additionally, we should explain a curiosity found in the Midrash
(B.R.53,10): mrrmonry 512,70 119D 737 12 K112 927 911 nnwn oas wpn”
“aw. Rabbi Yuda the son of Rabbi Simon states that HKB”H was present
at the great feast Avraham made in honor of his son; he refers to HKB"H
as “mmy Yrm” — the “gadol” of the universe. He sees the words of
the passuk: “o11amnwn” as an allusion to this fact. We must endeavor
to explain why, of all HKB"H’s appellations, he is referred to in this
Midrash as “ea>1y 511a” regarding His participation in this feast.

We will begin illuminating the matter by referring to an
amazing elucidation by Chazal regarding this passuk in the Gemara
(Pesachim 119b):
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What is the meaning of the passuk: “And the child grew
and was weaned”? In the future, HKB"H will make a feast for

the tzaddikim on the day that He bestows His kindness on the
offspring of Yitzchak. After they eat and drink, they will give the
cup of berachah [Birkas HaMazon] to Avraham Avinu to recite
the berachah. He will say to them, “I cannot recite the berachah,
because Yishmael came from me. He will then say to Yitzchak,
“Take the cup and recite the berachah.” He will respond, “I
cannot recite the berachah, because Eisav came from me.

He will then say to Yaakov, “Take the cup and recite the
berachah.”
berachah, because I married two sisters in their lifetimes —
whom the Torah will prohibit upon me in the future. He will
say to Moshe, “Take the cup and recite the berachah.” He will
respond to them, “I cannot recite the berachah, because I was

He will respond to them, “I cannot recite the

not privileged to enter Eretz Yisrael, neither in my lifetime
nor in my death. He will say to Yehoshua, “Take the cup and
recite the berachah.” He will respond to them, “I cannot recite
the berachah, because I did not merit having a son... He will
say to David, “Take the cup and recite the berachah.” He will
respond to them, “I will recite the berachah, and it is fitting
for me to recite the berachah — as it states (Tehillim 116, 13):
“NTpR ' owaT RN My 15" — “I shall raise the cup of salvations,
and the name of Hashem I shall invoke.”

This passage contains several surprising statements; it would
be a tremendous mitzvah to reconcile them:

(1) Here in parshas Vayeira, the passuk depicts the great
feast Avraham Avinu made on the eighth day after Yitzchak’s birth
— when he performed the mitzvah of milah on his behalf. So,
what is the connection between the feast in honor of Yitzchak’s
bris milah and the future feast that HKB”H will make for Yisrael at
the time of the future geulah? At first glance, these two feasts are
entirely unconnected.

(2) We must endeavor to explain the precise language
employed by the Gemara: Yaxnw ara moprxy mnye mwyy n“apn 1ny”
“prx> Hw a1y 1ton -- in the future, HKB”H will make a feast for
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the tzaddikim on the day that He bestows His kindness on the
offspring of Yitzchak. After all, Yisrael are the offspring of all
three holy Avos — Avraham, Yitzchak and Yaakov — as the Gemara
teaches explicitly (Berachos 16b): “mwwy RSx niax 11 PR’ — only
three are referred to as Avos. We, the holy people descended from
them, are referred to as Yisrael — named after Yaakov Avinu, the
elite of the Avos, whom HKB”H called Yisrael. That being the case,
why did the author of this passage associate the feast that HKB”"H
will make in the future with the offspring of Yitzchak specifically?

(3) Aboveall,itisamitzvahtoreconcile thatwhichhasperplexed
all of the commentaries. After seeing that all of his illustrious
predecessors — the three holy Avos and its two famous leaders —
all declined the honor of reciting the berachah — due to personal
flaws they attributed to themselves — how did David HaMelech
boldly accept the honor immediately without any hesitation with
the proclamation: “I will recite the berachah, and it is fitting for
me to recite the berachah”? This is especially surprising in light
of David HaMelech’s extreme humility. As our blessed sages point
out (Chullin 89a), he said of himself (Tehillim 22, 7): X1 ny>in soaxv
“@y »r21 278 noan vk — but I am a worm and not a man, scorn of
humanity, despised of people. And regarding his transgressions,
he confesses (ibid. 51, 5): “an »a2 *nREM PR 728 Ywa 5" — for my
transgressions I recognize, and my sin is before me always.

Le’asid La’vo Yitzchak Avinu
Will Profess Yisrael’s Merit

We shall begin deciphering the sages’ riddles by referring to what
the great author of the Ben Ish Chai writes in his commentary Ben
Yehoyada on the allegories found in the Talmud (Pesachim ibid.). He
reconciles very nicely the Gemara’s statement that HKB”H will make a
feastin the future for the tzaddikim “on the day that He bestows His
kindness on the offspring of Yitzchak.” He bases his explanation on
another extraordinary passage in the Gemara. There it states that in
the future, of all three of the holy Avos, it will specifically be Yitzchak
Avinu who will stand up for the merit of Yisrael. Yitzchak Avinu will
save them from being exterminated for their transgressions. Here is
the passage from the Gemara (Shabbas 89b):
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Le’asid la’'vo, HKB"H will say to Avraham, “Your children
have sinned against Me.” He will respond to Him, “Master of the
Universe, let them be wiped out for the sake of the kedushah of
Your name.” Hashem will say to Himself: “I will speak to Yaakoyv,
since he experienced pain in raising his children. Perhaps
he will ask Me to have mercy upon them.” So, He will say to
Yaakov, “Your children have sinned.” He will respond to Him,
“Master of the Universe, let them be wiped out for the sake of
the kedushah of Your name.” Hashem will say, “There is neither
reason among the elders nor counsel among the youth.”

So, Hashem will say to Yitzchak, “Your children have sinned
against Me.” He will respond to Him, “Master of the Universe,
are they my children and not Your children?! When they
preceded the statement ‘na’aseh’ before ‘nishma, You called
them: ‘My son, My firstborn. Now, they are my children and
not Your children?! Furthermore, how much have they sinned?
How many are a man’s years? Seventy years. Deduct twenty,
since You do not punish for them. This leaves fifty. Deduct
twenty-five, which are nights. This leaves twenty-five. Deduct
twelve and a half for praying, eating and going to the Bashroom.
Twelve and a half remain. If You will tolerate them all, fine; and
if not, then half should be on me and half on You. And if You
wish to say that all of them should be on me, behold! I have
already sacrificed myself before You.” In other words, Yitzchak
states that he is willing to shoulder all of their sins in the merit of
the fact that he offered himself to Hashem during the akeidah.

For this reason, our sages state specifically: “In the future,
HKB”H will make a feast for the tzaddikim on the day that He
bestows His kindness on the offspring of Yitzchak.” They are
alluding to the fact that at the time of the future geulah, Yisrael will be
judged and acquitted solely on the basis of Yitzchak Avinu’s defense:
“py Raba1 9y Rava” -- half should be on me and half on You. This
concludes his explanation. I would like to humbly add to the words
of the Ben Yehoyada by explaining the connection between the feast
that Avraham made on the day of Yitzchak’s bris milah and the feast
that HKB”H will make for the tzaddikim Le’asid la’vo.

Specifically Yitzchak Whose Attribute
Is “Din” Will Defend Yisrael

Let us present the comments of the Shela hakadosh (Vayeirah)
concerning the surprising fact that neither Avraham Avinu
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— whose attribute is “chesed” — nor Yaakov Avinu — whose
attribute is “rachamim” — will find any grounds to defend Yisrael.
Incredibly, both of them will demand that Yisrael pay for their
sins, declaring unequivocally: “maw nwre by 1rm” -- let them be
wiped out for the sake of the kedushah of Your name. In stark
contrast, Yitzchak Avinu, whose attribute is “din,” in keeping with
the designation of (Bereishis 31, 42): “prtx» 1" — the Dread of
Yitzchak — he, specifically, will defend Yisrael and save them

from the impact and severity of the judgment.

The Shela relies on Rashi’s famous comment (Bereishis 1, 1):
nThRa IMNaaY nawnma by aYmnaw /RT3 AR KT, DPUR N3 nwRea”
120007, 11T N MAnWT @M NTha DEnT , aepnn oY PRY K1,
SEmwt yaR RUpR i nwy o1va (-2 ow) 22051 — The first passuk of the
Torah employs the name Elokim rather than Hashem; this indicates
that initially, He thought to create the world based on the attribute
of “din”; however, He saw that the world could not live up to this
standard and continue to exist; therefore, He gave precedence to
the attribute of “rachamim,” and joined it to the attribute of “din.”

Let us provide an explanation. HKB”H thought to create the
world based on “din,” because that is the attribute that will prevail
Le’asid la'vo. When the world finally achieves a state of tikun,
after Yisrael will have endured the terrible suffering of all of the
exiles, HKB”H will conduct His world based on the attribute of
“din.” Hence, HKB”H will orchestrate matters so that Yisrael will
be vindicated by means of Yitzchak’s attribute of “din,” rather than
the attributes of “chesed” or “rachamim” associated with Avraham
and Yaakov. This will demonstrate that even from the aspect of
“din,” Yisrael will deserve to be forgiven completely — after all that
they endured during the exiles. The Shela concludes his words of
kedushah as follows:
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It turns out that the attribute of “din” is in truth tremendous
mercy (“rachamim”). This is the significance of the designation
“Yitzchak the son of Avraham.” For Avraham represents the
attribute of “chesed”; while Yitzchak represents the attribute of
exacting “din.” In fact, the strength of the son exceeds that of the
father, because the attribute of “din” actually brings about the
reality of “rachamim.” HKB"H rises from the throne of “din” and
sits down on the throne of “rachamim.” Then the name 7“ny,
which during galut, indicates “din” (judgment), ‘1 y“p (the letters
7“ry can be rearranged to form these two words which mean: the
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end of life) ... will in the future allude to laughter and joy; this is
the secret underlying the name prw» (meaning: he will laugh).

This provides us with a very nice explanation for Sarah’s remark
when Yitzchak is born (Bereishis 21, 6): mapbx 5 nwy pine maw ansnr
“ly prys yrwwn 95 — Sarah said, “G-d has made laughter for me;
whoever hears will laugh for me.” With her prophetic powers, she
foresaw that specifically Yitzchak, representing the attribute of “din,”
would vindicate Yisrael Le’asid la'vo. Therefore, she remarks: piry”
“pvgox "5 mwy — she employs the name Elokim, the source of Yitzchak’s
attribute of “din.”
providing for Yisrael’s vindication in the future based on Yitzchak’s
attribute of “din”; “% prig» yrnwnvs” — anyone who hears that Yitzchak
specifically, whose attribute is “din,” will defend and exonerate Yisrael,

Elokim specifically made me laughter and joy,

will laugh and rejoice that [ gave birth to such a son.

HKB”H Will Make a Thanksgiving Feast
in Honor of Yisrael’s Salvation
in the Merit of Yitzchak

Let us now propose a tremendous chiddush. The Gemara’s
statement: S 1y 17or Snavw oA papraey T mwyy nfapn ony”
“sry»— in the future, HKB”H will make a feast for the tzaddikim,
on the day that He will bestow His kindness on the offspring
of Yitzchak — alludes to the fact that the feast HKB”H will make
in the future will be a thanksgiving feast celebrating Yisrael’s
salvation from the decree of annihilation. As we have learned,
Avraham and Yaakov, representing the attributes of “chesed” and
“rachamim,” will both announce: “aw nwrty Sy 1 — let them
be wiped out for the sake of the kedushah of Your name. Only
because of Yitzchak Avinu’s compelling arguments, representing
the attribute of “din,” will Yisrael be spared. In celebration of this
incredible, joyous occasion, HKB”H will make a thanksgiving feast
for the tzaddikim in the future, on the day that He will bestow His
“chesed” “to the offspring of Yitzchak.”

Based on this fact, we can begin to appreciate why our blessed
sages associated this thanksgiving feast with the passuk in this
week’s parsha: “prx» nxBnan ora b mnwn onnas vy’ — Avraham
made a great feast on the day Yitzchak was weaned. They
wanted to teach us that Avraham Avinu saw via “ruach hakodesh”
that Yitzchak his son, embodying the attribute of “din,” was
destined to defend Yisrael and save them from extermination. In
this merit, HKB”H will make a thanksgiving feast for the tzaddikim.
Therefore, as a precedent in preparation for that feast in the future,
Avraham made a great feast serving as a symbolic gesture.

In this manner, we can explain why Avraham made that great feast
in honor of the future feast: “on the day Yitzchak was weaned.” We
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have learned from the Pirkei D’'Rabbi Eliezer that the passuk refers to
the day Yitzchak was circumcised -- 1 2'1 — at eight days of age. |
came across an amazing idea in the sacred sefer Bris Kehunas Olam.
He explains why HKB”H arranged for Yitzchak Avinu to be the first Jew
in history to fulfill the mitzvah of milah at the age of eight days old.

He bases his explanation on the fact explained in the Arizal’s
Shaar HaMitzvot that by fulfilling the mitzvah of milah, the
“chasadim” — divine favors — are revealed. Therefore, HKB”"H
arranged for Yitzchak Avinu — representing the attribute of
“din,” characterized as “Pachad Yitzchak” — to have his bris milah
performed by Avraham — representing the attribute of “chesed”
— when he was eight days old. This was intended to mitigate the
element of “din” he embodied and transform it into “chesed.” This
is alluded to by the fact that the numerical value of the word 1
is 1“0 (64). When we add to this the letter 'm — with a numerical
value of eight, corresponding to the eight days of milah — they
combine to form the word =1“en. This concludes his remarks.

In this manner, we can justify very nicely the statement in the
passuk: “prigs nx Ynaat ora b nnwn onaas wy b 1o v -- the
child grew and was weaned; and Avraham made a great feast
on the day Yitzchak was weaned. We wondered how the passuk
can say of an eight-day-old infant that he grew up and was weaned.
Yet, it is well known that the attribute of “chesed” is called “1>11a”, as
it is written (Divrei HaYamim I 29, 11): naxanm a1 aorman n Ty
“mmm neam — Yours, O Hashem, is the greatness (“nv1my’), the
might, the glory, the triumph, and the splendor.

Accordingly, we can interpret the passuk: “fvm 1" — as
follows: Although Yitzchak’s neshamah emanates from “din,”
nevertheless, he became “o113” (from the same root as “y113") —
implying that the severity of his “din” was diminished and tended
toward “chesed.” Thus, the passuk continues: “yax»” — he was
weaned from the severe aspect of “din” that he was born with.
Then the passuk explains how this tremendous transformation
occurred: “pry» nKk Yaam ara” — on the day Avraham circumcised
his eight-day-old son -- b a1 — the letter 'n (8) joined with 1,
which equals 7“e to form 7“on, “chesed.”

This explains very nicely why Avraham made a great feast
on the day he circumcised his eight-day-old son Yitzchak and, in
the process, diminished the severity of “din” within him toward
“chesed.” Through “ruach hakodesh,” Avraham understood that as
a result of this transformation in Yitzchak’s element of “din,” he
was destined to defend Yisrael and save them from annihilation. In
honor of that event, HKB”H will make a thanksgiving feast for the
tzaddikim Le’asid la’'vo. In preparation for that feast, a symbolic
gesture — “poel dimyoni” — was necessary; thus: @maar wy
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“srys nR Shaan ora Y anwn. Therefore, we find the elucidation in
the Gemara regarding this passuk: mp»3y 1o nwyy n“apn 1ny”
Somes w1yt 1ron baxw ora

We can now appreciate the depth of the sages’ statement in the
Midrash: “@w mm mmby Y11 b nnwn onas vy’ — the “Gadol of
the Universe was there at Avraham’s feast. As a result of Yitzchak’s
bris on his eighth day of life, the “din” within him was mitigated
and transformed into “chesed” — as reflected by the term “gadol.”
Therefore, HKB”"H appeared, as it were, at this feast with His
attribute of “chesed,” as described by the appellation “Gadol of
the Universe,” in His full glory. This entire ceremony constituted
a preparation for the thanksgiving feast that HKB”H will make for
the tzaddikim in the future — when He will exonerate Yisrael as a
result of Yitzchak Avinu’s enormous “chesed.”

David Established the Pathway of Teshuvah

Let us continue our journey with the second part of our essay.
At the conclusion of the feast HKB”H will make for the tzaddikim,
each of the Avos, Moshe Rabeinu and Yehoshua will all be offered
the honor of reciting the berachah of Birkas HaMazon over the
cup. Each will refuse due to some personal flaw they find in
themselves. Ultimately the cup of berachah will be offered to
David: “Take the cup and recite the berachah.” He will respond
to them, “I will recite the berachah, and it is fitting for me to
recite the berachah — as it states: “I shall raise the cup of
salvations, and the name of Hashem I shall invoke.” We have
already discussed how amazing and surprising David’s response
is. David’s humility is legendary. Yet, after the greatest luminaries
in the history of the world, Yisrael’s shepherds, refused the honor,
how did David not even hesitate to accept the honor? Instead,
he responds immediately: “I will recite the berachah, and it is
fitting for me to recite the berachah.”

I was stirred by a wonderful thought, which I would like to
submit before the King. I would like to justify David HaMelech’s
response — explaining why he accepted the honor of reciting
the berachah over the cup immediately. In addition, David will
express his joy at doing so with the proclamation: “I will recite
the berachah, and it is fitting for me to recite the berachah.”
We shall refer to what we have learned in the Gemara (A.Z. 4b):
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David was not suited to perform that deed (with Bas Sheva),
as it is written (Tehillim 109, 22): “And my heart has died
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within me.” ... This teaches you that if an individual sins, we
tell him, “Go reflect upon the actions of another individual.” ...
And this is the message conveyed by that which Rabbi Shmuel
bar Nachmani said in the name of Rabbi Yonatan: What is the
significance of that which is written (Shmuel II 23, 1): “The
words of David ben Yishai, the words of a man who established
on high.” The passuk conveys that these are: “The words of
David ben Yishai,” who established the pathway of teshuvah.

We can suggest a reason as to why HKB”H arranged that the
mitzvah of teshuvah for an individual be revealed specifically via
David HaMelech. For, we find in the Midrash (Yalkut Shimoni
Bereishis 41) that Adam HaRishon gave David HaMelech seventy
years of his life. Adam was supposed to have lived one thousand
years; he gave David seventy years; 930 years remained to Adam.

The Arizal explains in Sefer HaLikutim (Ha’azinu) that David
HaMelech was a gilgul of Adam HaRishon and provided a tikun
for his sin. Therefore, he willingly gave David seventy years of his
life so that he would be able to rectify the damage he had caused.
Le’asid la’'vo David himself will have the privilege of being the
Melech HaMashiach. This s alluded to by the very name n“tx which
is an acronym for mw'a 117 27X, Here are his sacred words:
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When it is written: “On the day you eat of it, you will surely
die,” itis referring to David HaMelech, a"h. Itis for this reason that
he was meant to be an abortus and die on that very day; because
he was Adam himself. Had Adam HaRishon not given him seventy
years of his life, he would have died. Since he performed complete
teshuvah and rectified that which he had perverted, not only did
he not die, but he lives on in perpetuity. For, David lives on.

And he did not even allow himself to sleep but sixty
breaths, akin to the sleep of a horse, so that he would not be
subjected to the taste of death. For, sleep is one sixtieth of
death. Additionally, not just this, but he would be the opposite
of Adam HaRishon. For, Adam HaRishon brought death to all
of creation; and they all died. As a result of the tikun, David
will come and will be made the Mashiach and will revive all
of the dead. This is the significance of the name n“1x; it is the
letters of mw'n 111 07N,
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His statement that David HaMelech himselfwill be the Mashiach s
actually explained in the Zohar hakadosh (Lech Lecha 82b): xabn 111"
“Nam N RAYEn KoYn taa T9iaRt,pabyy sn — David HaMelech lives
forever; and even during the times of the Melech HaMashiach,
he will be king. Similarly, in the piyut for Hoshana Rabbah, Rabbi
Eliezer HaKalir declares: “mxya =717 N1 1w max wx” — a man has
sprouted up; Tzemach is his name; he is David himself.

With this understanding, we can appreciate why HKB”H arranged
for David HaMelech to establish the pathway of teshuvah. Let us
refer to Rashi's comment regarding the status of Adam HaRishon
after the sin (Bereishis 2, 25): o521 ppr 1 1958 7 ,yam =% 12 1 XY
“yar1 93212 — the yetzer hara was not placed in him until he ate
from the tree; then the yetzer hara entered his being. Thus we
learn that as a consequence of the “Cheit Eitz HaDa’as,” the yetzer
hara entered Adam and all the neshamos contained within him.
Seeing as Adam HaRishon was responsible for the introduction of
the deceitful yetzer into mankind, it was fitting that David HaMelech
— the tikun and gilgul of Adam HaRishon — should establish the
pathway of teshuvah, the tikun for all transgressions.

Furthermore, we have learned in the Gemara (Yoma 86b):
“mINAT NN Rvanw namwen v’ — teshuvah is so great that it
leads to the geulah. The Rambam states (Hilchos Teshuvah 7,
5): “mamwna KYR poxa b pR” — Yisrael will only be redeemed
through the process of teshuvah. Seeing as David HaMelech
is destined to be the Melech HaMashiach, it was appropriate for
him to demonstrate for Yisrael the mechanism of teshuvah and its
benefits. For, in its merit, we will realize the final and ultimate
geulah in the near future.

We can now appreciate and comprehend with joy David
HaMelech’s extraordinary wisdom. He sees that the holy Avos
and Moshe Rabeinu and Yehoshua are all honored ahead of him.
Each of them declines the honor to recite the berachah, because
of a delicate flaw each sees in himself. Finally, the cup of berachah
is offered to David HaMelech. Due to his extreme humility, he is
bewildered by this sequence of events. Why would HKB”H leave
him to be the last one available to recite the berachah over the
cup? Ifthe sacred and mighty were unsuitable, what would entitle
him — a man who had fallen prey to sin — to claim this honor?

This led him to a vital conclusion. He had established the
pathway of teshuvah; in the merit of teshuvah, Yisrael will be
deserving of the future geulah. Now, it states in the Gemara
(Berachos 34b): “rraty s mrma moprrx a1y amen Svyaw oipn”
-- in the place that those who perform teshuvah stand,
the thoroughly righteous do not stand. Therefore, HKB"H
orchestrated that he should recite the berachah over the cup
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— in order to demonstrate the power of “ba’alei teshuvah.” It
is precisely for this reason that David HaMelech immediately
accepts the honor and declares: “I will recite the berachah, and
it is fitting for me to recite the berachah.” For, [ sinned and I
performed teshuvah. Clearly, HKB”"H wants me to be his vehicle
for revealing the power of “ba’alei teshuvah” and the superiority
they have over the tzaddikim.

“l shall raise the cup of salvations
and the name of Hashem | shall invoke”

Incredibly, we can now comprehend how the Gemara proved
that David HaMelech would make the berachah over the cup from
“NAPR 1 WA ROR N o197 --
the cup of salvations, and the name of Hashem I shall invoke.

his own statement: I shall raise
We shall refer to what the Shela (Masechet Shevuos) presents
in the name of his father by way of explaining Rashi’s comment
cited above: mawmmna A%y AYMRAW /1 893 AN KRS, EUPON N3 RUwNea”
N MANWT 2UANT NTER DYTEM RPN BN PRY AN, 0TS 1mRasy
“DUwmwt AR 2PN mwy a1a st wem Lt The first passuk of the
Torah employs the name Elokim rather than Hashem; this indicates
that initially, He thought to create the world based on the attribute
of “din”; however, He saw that the world could not live up to this
standard and continue to exist; therefore, He gave precedence to
the attribute of “rachamim,” and joined it to the attribute of “din.”

Let us explain. From the aspect of pure “din,” one who sins
against HKB”H, the King of the Universe, does not deserve the
opportunity of tikun via the process of teshuvah. Nevertheless,
due to the aspects of “chesed” and “rachamim,” HKB”H accepts the
sinner back as a result of his teshuvah. This is implicit in Rashi’s
comment: “Initially He thought to create the world based on
the attribute of “din,” but He saw that the world could not
survive and continue to exist” — because from the perspective
of “din,” teshuvah does not afford the sinner a tikun. According to
that scenario, the world would not continue to exist, as it is written
(Kohelet 7, 20): “Num K91 212 mwys AWR YIR3 777 PR 2R 9" — for
there is no man so wholly righteous on earth that he always
does good and never sins. Therefore, HKB”H gave precedence to
the attribute of “rachamim,” and joined it to the attribute of “din.”
Thus, if a sinner performs teshuvah, it atones for his sins; if he fails
to do so, he dies as a result of his sins.

So, itis quite clear that from the perspective of the name Elokim,
the name of “din,” the sinner cannot achieve tikun by means of

Shvilei Pinches

teshuvah. Itis only from the perspective of the name Havaya, which
HKB”H gave precedence over the name Elokim at the conclusion of
creation, that teshuvah affords a person tikun. We can suggest that
this is the message conveyed by David HaMelech, who established
the pathway of teshuvah (Tehillim 25, 11): »amyp% nrbo1 ' qaw yny”
“x11 3193 — for the sake of Your name, Havaya, forgive my sin,
though it is great. In other words, for the sake of Your name
Havaya, which You gave precedence to over the name of Elokim
during the process of creation, in order to teach us that a sinner is
afforded tikun via the process of teshuvah: .“R1t 2793 2111y nrver’

This enlightens us with regards to David HaMelech'’s revelation.
In the future, he will accept the honor of reciting the berachah over
the cup: “Nwx myww o13” — I shall raise the cup of salvations.
The reason I will do so is: “Napx ' awar” — because | established
the pathway of teshuvah to reveal to the world the mercy inherent
in the name Havaya, which allows the sinner the opportunity
to perform teshuvah and to be accepted back in good standing.
Therefore, [ will recite the berachah and it is fitting that I do so —
in order to demonstrate that in the place that “ba’alei teshuvah”
stand, total tzaddikim are unable to stand.

We can now add a pleasant tidbit based on what the Megaleh
Amukos on Vaeschanan (31) writes by way of explanation of this
passuk: “NapR ' ows1Res nywe ©19”. When a person raises the cup
in his hand to recite Birkas HaMazon, he should have in mind that
the word ©“1> (cup) possesses a numerical value equal to “nx
(86). By raising the cup to recite the berachah over it, he sweetens
and mitigates the “din” of the name Elokim with the “rachamim”
of the name Havaya. This then is the meaning of the passuk: ©15”
“NeR myww — [ raise the name Elokim, which equals v*“15; nwar’
“87pR ' — to sweeten it and mitigate it with the name Havaya
representing “rachamim.”

Based on what we have discussed, this coincides beautifully
with the fact that David HaMelech will recite the berachah over
the cup in the future, in order to diminish the force of “din” from
the name Elokim, which possesses the numerical equivalent of
v“s. From the perspective of “din,” a sinner would not have the
opportunity of tikun through the process of teshuvah. Yet, by
reciting a berachah over the cup: “x7px 't owsa" — the “din” is
mitigated by the name Havaya, which HKB”H gave precedence over
the name Elokim, in order to teach us that from the perspective of
“rachamim, everything can be rectified by means of teshuvah.

Donated by Family Madeb for the Refuah Shelimah of Lea bat Virgini

To receive the mamarim by email: mamarim@shvileipinchas.com

) — [, P e Ly I P P | =
e N e f o o e e T P et e oy 8 g i g T e Tl
I i =N sy (=4 I/ er=thNié Fier=seNI&~

Parshas Vayeira 5775 | 6

y



